Introduction
The Arabic translation of Plotinus's Enneads IV-VI was made during the À rst half of the ninth century AD and subsequently spread throughout the Islamic world in various forms and under different names: predominantly under the name of Aristotle -in that particular collection of Plotinian passages known in Arabic as the Theology of Aristotle -but also under the names of Plato, al-FÊrÊbÒ, "the Greek Sage", and even anonymously.
1 Sporadic research on these Plotinian texts in Arabic, to which it has been customary to refer as the Arabic Plotinus source (AP), has been conducted in the West since the middle of the 19th century, but its pace has accelerated dramatically in the past few decades. In view of this heightened interest, it is deplorable that the main instrument for the study of this subject, a critical edition of AP, is still not available to the scholarly world.
2 There is accordingly no need to justify undertaking such an edition. In what follows I will 1 There is considerable literature on this subject, presenting all the details of the complicated transmission with full bibliographies; there is no need to repeat it all here. Indispensable starting point is the lengthy entry « Théologie d'Aristote et autres textes du Plotinus Arabus » in the Dictionnaire des Philosophes Antiques, Éd. du CNRS, Paris 1989, by M. Aouad, I, p. 541-90. More recent updates by C. D'Ancona (ed.), Plotino, La discesa dell'anima nei corpi (Enn. IV 8[6] BadawÒ (1955) , and the recent edition of its Book I and VII by D'Ancona (in her La discesa dell'anima), reproduce the most corrupt stage of the transmission of the text (as will be discussed below) and are not useful for the study of the questions about the text listed in the next paragraph. remark on the editorial approach best suited to the peculiarities of the text and on some salient aspects of it.
3
There is also hardly any need to reiterate the complexity of the transmission of the text from Greek into Arabic and later within the Arabic tradition. Despite the signiÀ cant advances in recent research, virtually every aspect of the transmission remains unclear: the Greek tradition from which the translation was made; the precise nature of the Arabic translation itself and its relation to the Greek -to say nothing of the identity of the translator; the nature and author of the interpolations and omissions in the Arabic translation; the origin, sources, and dates and places of composition of the various texts that derive ultimately from the Arabic Plotinus source, including the different versions of the short Theology, the short and long recensions of the same, the Sayings of the Greek Sage, and the "theological" (divine science) text attributed to al-FÊrÊbÒ; and the textual transmission, within Arabic, of the shorter and longer recensions of the Theology -to name but the most signiÀ cant questions that need to be answered. Accordingly, an edition of AP must take into consideration the needs of all these questions and present itself in a way that would make it accessible to scholars working on all these problems. For the reasons that will be given below, the edition of the Arabic text must necessarily include, in addition to the Arabic text with its apparatus, an edition of the Greek text and its apparatus, an English translation of the Greek with philological annotation, and an English translation of the Arabic with philological annotation.
Edition of the Greek Text
The Greek edition of the passages from Enneads VI-VI that were translated into Arabic will follow the text and apparatus of the editio maior of Henry-Schwyzer (Paris 1959-73 = H-S 1 ) and incorporate the corrections and improvements suggested in their subsequent editio minor and corrigenda (Oxford 1977-82 = H-S 2 and H-S 3 ). It will also incorporate the suggestions of A. H. Armstrong in his Loeb translation, as
